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A linear process of agglutination of single morphemes may reveal 
method for determining meaning in African languages part 2.1 
By Asar Imhotep  
July 24, 2009 (updated July 26, 2009) 
 

 
ASAR:"This paper also seeks to establish the agglutinative properties of the ancient iKami 
(Egyptian) language by comparing our Niger-Congo (Negro-African / per Obenga) lexical 
items with cognates in kiKami".  
 
GORE: Did the Ancient Egytpoians use the *ki- prefix to refer to languages and peoples the 
same way the Proto-Bantu people did? Has anyone produced regular correspondences 
between Proto-Bantu and Egyptian in the same way that I can show them between Proto-
Bantu and Niger-Congo languages at will? If the answer to both is no then using the ki- prefix 
to refer to Egyptian is misleading at best.  
There seems to be a terndency to Bantuise Egyptian in a number of posts. Let us do so with 
evidence and not by forcing Bantuisms into Egyptian.  
 
The Nototrious G.O.R.E 

 

Greetings Fari 

I call the language of the ancient Nile Valley kiKami in the same way Egyptologists call the language 

ancient Egyptian. There never was an ancient Egyptian language, but Egyptologists are compelled to call 

it such. I call the ancient civilization iKami because that’s what the people of Rwanda call it. They call 

the people Abanyakami. Among the Zulu’s they call the country Khemu. So I call it what the Africans call 

it; and by extension, I call the language by a process in which the people in Rwanda call it. Even Dr. 

Bilolo refers to the language as cikam.  

Although at this point I do not argue that the ancient Egyptian language is a “Bantu” language, I have 

sufficient evidence to support the claim the Bantu speaking people were in Egypt during pharaonic times 

– and that elements of the Bantu language are present in Ancient Egyptian (including the noun classes). 

You can’t explain away the very word NTU in the ancient Egyptian language to describe “things.” Nor 

can one ignore the fact that the word UNTU means “things” and “human beings, people.” One cannot 

dismiss MUNTU as a deity in Ancient Egypt AND in Rwanda AND in South Africa. That is not “chance 

resemblance” or the result of some far off, proto-African shared culture. I hypothesize that Egyptian 

should be in the same category as Niger-Congo, for reasons I don’t have time to explain here. But for 

now, we will continue our exploration into the agglutinative nature of ancient kiKami words and then 

address the issue of noun class prefixes.  
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In Yoruba liturgical language, the word le or la means light and it speaks to lights ability to ever 

propagate forward. In the ancient kiKami language rai means fire, light, flame (Budge 419b). One 

can see the connection between le, la in Yoruba and ra in the Egyptian; which means day, the sun 

(Budge 417b). This definition speaks to the rays that move forward from the sun. This is why in 

kiKami, ra.t means “to go about” (forward). It is a way to explain how the universe came to be from 

a central location and how it (creation) expands forever outwards from that central spot. This is the 

secret behind the sun sign:  it means “all that God sees” which is a poetic way to say eternity. Ra is 

actually represented by the dot in the center and the circle represents eternity (all that God can see). It 

should not be surprising that the Galla people of Ethiopia say that the sun is God’s eye, the Balese 

people of Congo consider the sun to be God’s right eye, and the moon his left (Mbiti 1969: 47, 57).  

In Yoruba, our term (la,ra,re) is included in the name OBATALA: OBA (king, owner) + OTA 

(stone) + LA (light): meaning owner of the white light. Our term is also present in another deified 

title of a creative force called OLUDUMARE which means: OLODU [oluwa odu] (divine spirits) + 

MARE (go forward, to go without ceasing or everlasting). OLUDUMARE is translated as the deity 

who goes everlasting; or lord of the ever unceasing odu (Epega 2003:2). 

We find support in the Egyptian for RE meaning to move forward as we observe: 

 

r.t = to go about (in other words to move forward) 

Budge pg 415b 

The feminine ending t is not necessary for pronunciation. In Yoruba, Odu means container, 

abundance. Olodu means general container. It is the same meaning as our word tu found in the word 

ntu (d > t) which means a container, form, thing, that which houses the spirit of nu. MA is a word of 

authority or master in Niger-Congo languages – just like oba [king] or oluwa [lord] in Yoruba – and 

is used for names that mean king: MANI (Kongo), ANI (Akan), MANSA (Soninke), MANNIN 

(Dravidian) etc. As mentioned in the previous article, NII is a title of a local king in the Ga-Adangbe 

languages of Ghana (which also means spirit, soul, the Nu in Niger-Congo in general). In kiKami the 

word for “king of the south” is given as NSW. We now know that it should be read NII-SU, “King of 

the South” or “Southern King.” 
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r-ama or re-ma 

TOWARDS 

Budge 414a 

This rendering is interesting to me because if they wanted to say “towards” they could have simply 

used the r glyph. The r glyph by itself means: at, by, near, towards, into, with, among, against, from, 

every, upon, concerning, up to, until, so that. Many of its varied meanings imply a leaving from a 

location and travelling in a forward direction. So what are they trying to say by adding the word ma? 

If this word is in fact an inversion of the Yoruba MARE, then this word can be extended to mean: to 

go forward, to go without ceasing, everlasting. We know that the Egyptian language is an 

agglutinative language because certain words can be put in any order and still mean the same thing. 

For instance, the word PR-AA (meaning great house, pharaoh) is also written AA-PRTY (pharaoh). 

So we have grounds to speculate the inversion in Yoruba.  

Often in African languages you will find many variations of a term and each term has layers of 

meaning: especially in the liturgical languages (priestly languages). Mdw Ntr is a priestly language, 

so we know there are expanded meanings of terms that correlate with spiritual concepts.  

For example, the Yoruba word Odu is the same as the word Imale. In Yoruba spirituality, there are 

256 Odus (containers, spirits). These 256 odus are the very same substances that comprise the varied 

things we see in creation. It is the combination of these odus (ntu, mdw) that supply an infinite 

supply of forms in the universe. Each odu is represented by a deity (Ogun, Shango, Yemoja, Esu, 

etc.). In Dogon spirituality, they too have 256 “odus” they call “world signs” (amma bummo) that 

comprise the universe. There are actually 266 signs which are broken down into two guide signs, 

which lead to eight master signs, which lead to the two-hundred fifty-six world signs which comprise 

creation (2+8+256=266). The two guide signs (literally “eye signs”) represent “springing forth of 

conception” and lead the way (literally “show” or “make known” the way) to the 8 master signs. The 

two guide signs would correspond with MAAT and DJHUTY in the Egyptian myth: and we know 

one of them is maat because MAA means “to see, perception, to know,” just like these “guide signs” 

who “make known” in Dogon mythology. The 8 master signs (or the 8 nommo ancestors[nu-maa in 

Egyptian ) correspond with the 8 Egyptian Ennead. Just like in the Egyptian myth, these “8 

ancestors” are the elements which gave birth to all of the other “gods” or “forces” that make up 

creation. This is not a “chance correspondence.” 

With that said, the name ORUNMILA and the word IRUNMOLES are the same: they are different 

aspects of the same concept. The irunmoles are supernatural beings from Heaven, 256 of who 

became the sacred odu, or texts (nature is written like a text book), of Ifa (Neimark 1993:57). 

IMANA (Amen) becomes ORUNMILA in Yoruba (r/l/n sound shift is preserved). Orun is the 

general word for “sky” or “heavens.” Orunmila is the “witness of fate” in the Yoruba spiritual 

system. Amen-Ra becomes Oludu-MARE (Ama-Ra) in Yoruba. We may now have a better definition 

for Amen-Ra as “the everlasting being” or “that which is eternal.” Amen-Ra can be broken down into 

I- (prefix [definite article] the) + MA (master, lord, real, truth, seer, owner) + NA (spirit) + RA 

(everlasting): the everlasting god (spirit), the true everlasting god, or the eternal god. We have some 
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support for our interpretation from the Mbochi people of the Congo whose word for eternity is 

Mànàà. Again, I wonder if the Xhosa name MANDELA is a variant of AMEN-RA (with intrusive 

d), and by extension, the name AMANDHLA. Amandhla has come to mean power in Zulu and that 

would be a perfect descriptor of the Creator. That has yet to be confirmed however.  

 

AGGLUTINATION PART II (prefixes) 

The agglutinative aspect of the kiKami language is made apparent when we examine the name for 

the force of change known as kpr. Before we go there however, I want to deal with the concept of 

prefix class systems in Niger-Congo – which Bantu is a sub-branch of the Bantoid family – and how 

it relates to the Egyptian language. I will not argue that the complete Bantu noun class system is 

present in Mdw Ntr the way it is present in Bantu. I do argue however that it is there and can be seen 

in various words. The common assumption is that in order for a language family to be considered 

Bantu (or Niger-Congo for that matter) they must have ALL of the features of Bantu. As we will see, 

this is not the case.  

As Robert Blench states in his paper New Developments in the Classification of Bantu Languages and 

their Historical Implications, quoting Greenberg (1963:35), “Supposedly transitional languages are 

really Bantu.” In other words, many languages without the features of Bantu are in fact genetically 

affiliated with Bantu.”  

Blench mentions afterwards that Greenberg’s view remained “exiguous” at the time of publication. 

However, through a process of reexamination he states that,  

Within this perspective, “Bantu” can no longer be defined by topological characteristics – 

Bantoid languages may or may not share the features of narrow bantu, This is essentially the 

interpretation of GREENSBERG’s somewhat casual remark about transitional languages. 

The proponents against a Mdw Ntr – Bantu affiliation assume that in order for the Egyptian language to 

relate, it has to possess a developed noun class system. As we all know now, this is not the case. Here is 

an example of related Bantoid languages, which do not share all of the noun classes.  
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For those not familiar with the Niger-Congo noun class system and their representative numbers, here is 

what each number refers to (its class).  

Proto-Bantu Noun Class Meanings 

Noun Class Meanings 

1/2 humans, other animates 

1a/2a kinship terms, proper names 

3/4 trees, plants, non-paired body parts, other inanimates 

5/6 fruits, paired body parts, natural phenomena 

6 liquid masses 

7/8 manner, varied, diminutive  

9/10 animals, inanimates 

11 long thin objects, abstract nouns 

12/13 diminutives 

14 abstract nouns, mass nouns 

15 infinitive 

16,17,18 locatives (near, remote, inside) 

19 diminutive 

20/22 augmentive (diminutive) 

 

Another way of saying it is:  
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Meanings of prefixes:  
1. person  

2. people  

3. animate agent 

4. plural of 3,  

5 singular of 6,  

6. paired things, multiples  

7. custom, method, tool  

8. pl of 7  

9. animal  

10 pl of 9  

11. One of many things  

12 pl of 13 & 19  

13. small thing  

14 abstraction  

15. verb infinitive  

16. “on”  - Locative  

17 “outside”  - Locative 

18 “in”  - Locative 

19. diminutive  

20. pejorative  

21. augmentative. 

 

The numbers 1 and 2 belong to the “human” and “other animate” class (1 is singular mu-, 2 is 

plural ba-). Numbers 12 and 13 are diminutives and articulates the concept of smallness. To 

better make sense of this, please observe the following table: 

 

Class Singular  Class Plural 

'person'  1 mo-tho   2 ba-tho 

'aunt'   1a rakhadi   2a bo-rakhadi 

'dress'   3 mo-se  4 me-se 

'day/sun'  5 le-tsatsi  6 ma-tsatsi 

'tree'   7 se-fate   8 di-fate 

'dog'   9 n-tja              10 din-tja 

'health'  14 bo-phelo 
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'to cook'  15 ho-pheha 

 

 

Classes  Adults Children Semantics 

1 um(u)-, um(u)-    

2 aba-    

1a u- u- u- Humans, relatives 

2b o:    

3 umu-    

4 imi-    

5 i: i- i- Zulu “default” class 

6 ama-    

7 isi- isi- *isi- *Not frequent in child speech 

8 izi-    

9 iN- iN I(N)- things 

10 iziN-   (overgeneralized by children and adults) 

11 ulu-    

14 ubu-    

15 uku-    

 

Getting back to our example of kpr in the Egyptian language. The word kpr has many meanings. 

Some of the most well known meanings of kpr are to be, to exist, to have being, to subsist, to come 

into being, to happen, to fashion, to form, to create, to make, to bring into being, to take the form of 

someone or something, to transform oneself. What may not be apparent is that the triliteral sign used 

to represent kpr is actually hiding three monosyllabic morphemes. The first morpheme is in fact a 

proto-Bantu prefix and it corresponds to the correct noun class: *ko-, “come” – Class 17 (locative, 

remote, outside).  

 

Class 

 

*PB Zulu Sestwana Luganda *PB (Mueeusen 1967) 

17 ko- ku- xo- ku- ku- 

 

Williamson (1989:38 - 39) and Dalby (1998:74, Bantu) give us these reconstructed pro-Bantu 

prefixes for class 17: ku, ki. We will go with the ki- prefix because we find the semi-vowel 

combination ii in the ancient Egyptian.  
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Ancient Egyptian ii = to come 

 

The Bantu word YIE gives a close approximation to the above set of glyphs which also means “to 

come.” The k could have been dropped which would have left the [ee] sound. This is common in 

Niger-Congo, for instance, where MU- becomes U- in words like Untu (Muntu).  

 

Genevieve Calame-Graule informs us in Dictionnaire Dogon that the corresponding Dogon prefix ke 

refers to the dung beetle specifically and to all water beetles in general: it refers to insects that 

emerge from water. The Dogon prefix ke is the same proto-Bantu prefix ki referencing “to come” or 

“to emerge.” This is articulated in the kiKami language in the word Khpr which has many meanings 

including: existence, non-existence, to come into existence, etc. Kpr, commonly rendered as 

Khepera, is actually 3 words joined together to give a proper definition of the term.  

 

KHEPER 

 
Ancient Egyptian khpr = existence 

Budge 542a 

 

The kh and k sound are interchangeable. Kpr breaks down into: 

 

*ki- = come, appear 

Pa(u) = to exist, form 

Ra = everlasting, move forward (as light from a flame – Budge 419a = rai flame, light, fire) 

 

In regards to our prefix ki-, a synonym for the word “come” is “appear.” To appear is to “come into 

being.” The ancient Egyptians were well aware of the dynamics of this word and is why they deified 

the concept of the force which causes things to be (appear).  

 

KHI.T 

 
Ancient Egyptian kht = god of things that exist 

Budge 526a 

 

This would describe the force that makes things “appear.” It is possible that the prefix ke- lost its 

initial k value and became the Egyptian word ii meaning “to come.” Khepera/Kheper more 

appropriately translates into “everlasting existence.” We can also render khpr as Ki-Para and it 

would still mean “to come into existence” or “come into manifestation.”  

 

We know we can interpret ra dealing with going forth, etc. because again, the kiKami language 

supplies us with the necessary terminology.  
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PR 

 
Ancient Egyptian pr = to manifest, to go out, to go forth, to appear, to sprout 

Budge 240a 

 

PRT 

  or  

Ancient Egyptian prt = manifestation, offspring, exit, outbreak of fire 

Budge 240b 

 

We can further breakdown PR, focusing on the P phoneme, and it will help us to better understand 

our word under examination.  

 

PA 

 
Ancient Egyptian pa = to be, to exist 

Budge 230b 

 

The R phoneme is represented by: 

RA 

 

r.t = to go about (in other words to move forward) 

Budge pg 415b 

 

 

PR is two words PA and RA. RA means to “go forward, move around” and PA means “to exist.” 

These separate words in Egyptian clearly define the word PR represented by the biliteral sign for 

house, meaning to go out, to manifest, etc. As we can see, the word KHEPERA is actually 3 words in 

one: the prefix KI- + PA + RA (PARA). KI-PARA means “everlasting existence.” KI-PARA also 

means “to come into form.” It should be noted that all words in Egyptian that mean “to exist” also 

renders as “man, woman, human being, people.” Observe the following:  

 

KAA/KHE OTE  
(ote means all in Bantu as a suffix) 
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Ancient Egyptian kht = people, mankind. The above is saying literally PEOPLE ALL (mankind) 
or ALL PEOPLE 

 

 

 

 

PAUT 

 

Paut: beings, men, women (Budge 230b) – pa-wote 

RA 

 
Ancient Egyptian r(e) = man (another form of rmtj meaning people) 

Budge 415b 

 

It is not surprising then to find the following meaning of kprw: 

 

Kheperu 

 

 

Ancient Egyptian khprw = Living men and women (human beings) 

Budge 542b 

The above is like saying PEOPLE, PEOPLE, PEOPLE (retriplication for emphasis). It reminds me of 

a Zulu saying umuntu, ngamuntu ngabantu: the person becomes human through other people.  

To further substantiate the agglutinative properties in Egyptian, observe the following:  

NON-EXISTENCE 
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Ancient Egyptian khpr = non existence 

Budge 242b 

I think this word should be rendered NA-KI-PARA. This term clearly displays a sentence: NA (not) 

+ KI (come) + PARA (manifestation) = non-existence.  

 

Noun Class Marker II 

Classes 16, 17, 18 are locative (location) categories. The pro-Bantu form is *pa- which is a word 

meaning “place,” or “abode.” A perfect example of this term as a prefix to a word in the ancient 

kiKami language is the term BU-MAA meaning “place of truth.”  

PLACE of TRUTH 

 
Ancient Egyptian bwmaa = place of truth 

Budge 526a 

The Class-16 locative noun prefixes are usually ha-, pa-, ku- and bu-. The Egyptian language agrees 

with the prefix of bw- being a place or abode.  

BW  

 

Place 

Saying Bu-Maa is no different than saying Bu-Kongo (place of Kongo) or Bu-Soto (place of the 

Tsotho people). It is clear that the bu- locative prefix exist in ancient Egyptian.  

Noun Class Marker III 

In the first article I mentioned that the word NTU exists in the ancient Egyptian language. The word 

NTU is the root of the word BANTU. The word NTU in Egyptian has the same meanings as in 

Bantu: things, man, people, humanity.  
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NTU 

 

Budge 400b ï Those who [exist] ï man  

 

UNTU 

  or  

Budge 170a ï People, men and women, society, folk 

 

We should notice that the word is rendered U-NTU. The u- prefix belongs to the personal plural 

human noun class-2 or 2a. The Grassfield Bantu language prefixes are distinguished by their 

simplification of their noun classes: mu- becomes u-. The prefixes listed in the table above are from 

Narrow Bantu our rendition aligns more with the Grassfield Bantu prefixes.  Also, Grassfield Bantu 

languages have multiple prefixes in a class. So class-2 of the Ngie-Bantu has i-, a- and u-. I’ve 

already discussed in the first article the proper breakdown of NTU and will not repeat it here. I will 

just restate the definition. This specific rendering should read U- (human) + NTU (beings, form, 

receptacle of nu) = human being.  

Noun Class Marker IV 

We have another rending of the word UNTU in the kiKami language.  

UNTU 

 
Budge 170a - Things 

This rendering of the name untu does not have the same form as our word for human being. This 

word here has a pre-prefix u-. The noun class marker in this word is actually n- which means “thing.” 

It belongs to noun class 9 and 10 which are for animals and inanimate “things” with a class-20 

augment. Proto Bantu form is *n-. So our word breaks down into U- (the) + N- (thing, possessor) + 

TU (receptacle, form, object, spirit) = the possessor of form (things). In isiZulu INTU means a thing 

and again we have this term in far reaching Greece as ONTOS, also meaning a thing.  
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Noun Class Marker V 

Here we have ka- for the diminutive noun class-12 represented in the iKami word kht meaning the 

branch of a tree.  

KUTI 

 

Ancient Egyptian kht = branch of tree, twig 

Budge 567b 

 The Kiswahili language has the word KUTI which describes the leaf or branch of a cocoanut tree. In 

Bemba-Bantu ka-ti means a “small tree.” The root -ti- means tree in Niger-Congo. The proto-Bantu 

reconstruction of the diminutive noun class is *ka- meaning “small.” Ku- would be a variant. In 

Luganda-Bantu it’s given as aka-.  

Conclusion 

What we have done in this brief essay is further illuminate the agglutinative nature of the ancient 

kiKami (Egyptian) language by examining specific keywords. The objective is to demonstrate that 

the tri and biliterals are not root words in of themselves; they are words consisting of two or more 

morphemes that are syllabic in nature.  

We also demonstrated that Egyptian does indeed have noun class prefixes that correspond with that 

which you find in the Niger-Congo languages. Linguists have dismissed or overlooked this 

phenomenon because they are of the mind-set that the prefixes must appear as a fully developed 

system like it does in the Bantu. But as Robert Blench has demonstrated, that this is not always the 

case. As we can see in Table 1 above, West Ejagam doesn’t have all of the noun classes as Sesotho, 

and these classes have all but disappeared in the Cross River languages. They are all however 

considered Niger-Congo and therefore related. The noun classes we have identified in the Egyptian 

are: 

Ki- class 17 

Ka- class 12 

Bu- class 16 

U- class 1a or 1 (m)u 

N- class 9 

These examples cannot be explained away simply and it forces the researcher to reevaluate exactly 

what is a noun class prefix and how they developed over time. GJK Campbell-Dunn’s work 

Comparative Linguistics: Niger-Congo and Indo-European can shed some light on how the prefixes 

came to be in the first place (whole words). Only African languages can illuminate the philosophy 
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behind the language of ancient Egyptian and I hope this minor look into the issue sparks more 

research into the subject. This is far from definitive and more research needs to be done.  

I look forward to your comments and critiques.  

 

Ancestrally,  

Asar Imhotep 

http://www.asarimhotep.com  

 

MOCHA-Versity Institute of Philosophy and Research 
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